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Abstract

The Concept.of Karuqi(Compassion} in Theravada Buddhism, aims to analyze two main
topi;;s : 1. The constituents of Karuna in the whole; and 2. Ethical standard together with the right
means of practicing Karuna in Tha1 society.

It was found that Karur!a means a feeling of deep sympathy and sorrow for another
living creature who is stricken by suffering or misfortune, accompanied by a strong desire to
alleviate the pain or remove its cause.

According to Theravada Buddhism, the pfactice of Karux}é must be compoesed of six
Karuna Constitutents;

1. Characteristic  : Promoting the aspect of allaying suffering ; thinking of ways to

help peopic-to be free from suffering

2. Function : Not bearing with others' suffering

3. Manifestation  : Non-cruelty

4. Proximate cause : Secing helplessness in those overwhelmed by suftering
5. Success : Making cruelty subside
. 6. Fail : Causing sorrow

Usually, Karung 1s practised together with Metta (Loving Kindness) often leading to
misconception that they are the same. Actually, Karuna has a different meaning from Metta
because the first helps people or animals to be free from suffering while the latter makes others

be happy.



From the practical point of view , there are three kinds of Karuna.

. Karun4 m Mind

2. Karurfﬁ n Practice.

3. The Merit of Karuna

When Karuna is applied to ethical problems , it was found that

1. the problem of non - practice Karur_la depends upon many factors, such as
bystanders, helpers, sufferers and evidences.

2. Practicing Karuna in problematic cases, such as euthanasia and feeding animals to
be killed for food is difficult. In the case of euthanasia, it is not applicable because killing is cruel
while in the latter case, it is based on the intention of the feeders.

In addition, Karuna is valuable to the extent of being a right and duty of all human

beings and a basic condition of peaceful cohabitation.



